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How many times have we come across someone suffering or being harassed, felt bad for them,

considered helping them, but then looked the other way and moved on. This behaviour, termed

as the ‘bystander effect’, is a psycho-social phenomenon where humans tend to help people

less based on the assumption that someone else would step in. This behavioural tendency  is

exacerbated when the information we consume regularly depends on commercial capital

generation and changes daily to keep the viewership interested and intact.

Our initiative Azaad आवाज़ aims to tackle an erosion of empathy in our society. This  monthly

magazine (Patrika) aims to focus on the marginalized sections whose voices are often muted in

the cacophony of flashy mainstream media discourse. When referring to the marginalization,

this platform does not aim to restrict itself to the traditional focus on social aggregates like

caste and race alone but aspires to include a discussion on class, gender, sexual orientation

etc.

Azaad आवाज़ sculpted as a digital media station focuses on issues that debilitate the 
“deliberately silenced”, drawing no boundaries and aspires to evolve and voice the needs of

those silenced.  The main theme focused for this monthly edition is : "Queer and Quarantine:

Narratives of LGBTQIA+ Community" This edition provides an in-depth perspective on the

underlying issues and helps us understand the voices of those affected.

ABOUT AZAAD आवाज़
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On 6th September 2018, a five- judge constitutional bench of the

Supreme Court, headed by the then Chief Justice, Dipak Misra, ruled

that “S.377 of the Indian Penal Code (a draconian colonial law, which

criminalized homosexual acts) to the extent that it criminalizes sexual

acts, whether homosexual or heterosexual, between consenting adults, is

unconstitutional” tying the knot on a twenty-year legal battle.

 The patriarchal noose had slackened, proverbial closets slowly cracked

open, both members and allies of the queer community rose up in

jubilant exaltation. For some, the judgment signified the ‘victory of

love’, which was hitherto ‘the love that dared not speak its name’, for

others, it was the required reassurance to freely and fearlessly express

themselves, and for the community, it was the beginning of the end of

prejudice, as, the Apex Court of the country had upheld constitutional

morality over majoritarianism.

The landmark judgement legitimized the existence of the queer

community by acknowledging that every person, irrespective of their

sexual orientation, is entitled to the constitutional right of equality and

dignity. Reeling from the ecstasy of their historic victory, questions

played at the back of everyone’s minds: “Would social acceptance flow

from judicial recognition”? “Does this mean inclusion into

‘mainstream’ society and equal opportunity in the workplace and

institutions''? “What really is the extent of liberation afforded by the

verdict”? And the most important, “What’s next”?

Although the decision is of paramount significance, as it not only

righted a long-upheld wrong but also threw light on the concerns of the

queer community, the community as a whole has a long way to go

before they attain true equality and acceptance; both of which would

require societal transformation, which unfortunately, does not

necessarily correspond with judicial reform. Ostracization, isolation,

harassment, stigmatization, moral persecution, disrespect, religious and

familial denunciation, discrimination in the workplace, institutions and

in the access to public spaces and housing, financial insecurity, the

subjection of forced ‘cures’ in the form of corrective rapes and

conversion treatments, are still realities for a majority of people

identifying as anything other than ‘man’ or ‘woman’, or coming out as

anything other than heterosexual.

Since 2018, queer rights activists have been fighting legal battles in

order to ensure that the queer community is afforded the same civil

rights and liberties, constitutionally and statutorily granted to all

persons, including the right to marriage, property, adoption, inheritance,

surrogacy, and public employment. Recognizing that acceptance is a

precursor for inclusion, the community has campaigned for greater

representation in the media, politics, law-making and has taken the

conversation of the right to self-determination, the spectrum-like nature

of gender, and the right to sexual autonomy, from courtrooms to

classrooms, boardrooms, the Parliament floors, and social media

platforms. 
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This is done, with an intention to break the conventional

binary conception of gender, to induce understanding about

the multitudes of possible expressions of the identities of

persons and to create inclusive work, educational and public

spaces.

The challenges faced by the queer community in India,

however, are often intersectional i.e, the degree of

discrimination, persecution, and stigmatization faced by

individuals within the community varies based on their

socio-economic status, gender, caste, religion, disability,

political leanings, geography, and gender expression. Some

individuals tend to be, legally and socially, more

disadvantaged than others, simply because of, who they are

or what they identify as. 

For example, a homosexual Brahmin man tends to have a

greater probability of being employed, when compared to a

homosexual Dalit woman, or a differently-abled, Dalit, trans

person; a Muslim trans person may have a greater chance of

being denied housing than a Hindu homosexual man. Since

individuals within the community are disadvantaged at

different degrees, blanket protections may only be partially

beneficial, what is required, is identity specific legal

protection- the transgender community being a testament.

The Transgender Persons (Protection of Rights) Act, 2019

was enacted, as there was a need felt for special protection to

be afforded to the community. Due to the stigmatization of

the community in addition to their stereotyped, inaccurate

representation in the media, their access to employment,

education, healthcare, and housing is curtailed, some,

required to pay double the rent to obtain a housing facility.  

Many trans persons are denounced by their families and

turned out of homes in their youth, leaving them shelter-less,

penniless, and disentitled to family property. They, then, tend

to join the Hijra community to feel a sense of belonging and,

engage in sex work to earn a livelihood. Members of the

transgender community, are highly susceptible to sexual

assault, rape, street violence, police harassment, prison

violence, and custodial death.

The prevalence of the violence against the trans community

is to such a degree that the National Crime Record Bureau, in

December 2020 decided to create a separate category to

record violence against transgender prisoners. 
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“I am what I am, so take me as I am”
-  Johann Wolfgang von Goethe



 

According to a 2018 report published by ‘The Humsafar Trust’, titled

‘Situation and Needs Assessment of Transgender People in Delhi,

Mumbai and Bangalore’, 59% of persons within the trans community

had experienced different forms of physical and sexual violence

perpetrated either by family or relatives (22%) or by the common public

( 21%).

The Transgender Person (Protection of Rights) Act, 2019, while it

intended to protect the transgender community, by preventing

discrimination in the workplace, public spaces, access to education and

healthcare, it is unanimously condemned by the transgender community

for being both regressive and futile. It is considered to be toothless

legislation which neither provides for an enforcement authority or

remedial measures for survivors nor does it require any punitive action

to be taken against the violators.The Act is a testament to the

consequences of non-representation of the community within law-

making bodies.

In the midst of the battle for civil liberties, a new crisis presented itself.

The COVID-19 pandemic and the consequent national lockdown,

presented the queer community with its own set of challenges. In

addition to grappling with unemployment, economic insecurity, food

insecurity, and the lack of private property, the community had to deal

with queer negative environments.  Members of the queer community

often live dual lives with dual identities: one which conforms to

conventional social standards, in order to obtain familial acceptance and

the other, their true selves, expressed in the public sphere. 

Relegated to their homes by the lockdown, members of the community

had to either hide their sexualities and pretend to be something they

were not, or succumb to their hostile home environments, where in

order to avoid interaction with those unappreciative of their sexuality,

they were induced to self-isolate. This led to causing a spike in mental

health issues, including depression and complete erasure of one’s sense

of identity and authentic reality.

The Hijra community whose primary sources of income include

performing at weddings and public gatherings, begging and engaging in

sex work, due to the social distancing requirements, found themselves

out of jobs and penniless within the first month of the lockdown

rendering them unable to afford rent and food. According to a global

survey conducted on the impact of COVID-19 on the queer community,

presented at the 23rd International AIDS Conference, 2020, 23% of the

community were deemed food insecure and had admitted to eating less

or skipping meals and starving themselves, unable to afford food.  The

state schemes of distributing food to the poor during the lockdown

required the production of government approved ID cards. 

Members of the Hijra community either do not possess such

documentation or do not identify with the names and identities

registered in these documents, disqualifying them from the benefit of

such schemes.

PAIGAM

The survey also revealed that, out of the 13% of the

respondents who had been engaging in sex work as their

source of income before COVID-19, only 2 % were

continuing  during the pandemic, either through online

platforms or even physically, increasing the risk of

contraction of COVID-19. The 1% of respondents admitted

that they had begun to engage in sex work due to financial

insecurity caused as a result of the lockdown.

In this issue, we explore the diversity within the queer

community and dwell into the intricacies of the socio-

economic challenges they faced as a result of the COVID-19

pandemic through the narratives and experiences of members

of the queer community.

This time for Paigam-e-Awaaz, Q, an MPhil candidate at

Trinity College Dublin, writes about caregiving within the

LGBTQ+  community.

Nazariya examines the impact of the COVID-19 pandemic

on the LGBTQ+ community and their relationship with the

state and the law. Our conversation with Assistant Professor

Gowthaman Ranganathan at JGLS and Sanjeev

Gumpenapalli, a Dalit Queer Feminist and student at

NALSAR University of Law, gave us insights on the various

forms of violence the LGBTQ+ community faced during the

lockdown imposed in India in March 2020.

 For Awaaz in Focus, we speak with Mx. Ritwik Das, a non-

binary trans social worker who has been an active member of

the community. Das tells us about the experiences of the

community based on the impact of the economic crisis

induced by pandemic. They discuss the role of the NGOs and

the government in the upliftment of the community.

 The Vichaar section features a conversation with Srini

Ramaswamy, the co-founder of the Pride Circle, where we

discuss the economic hardships faced by the LGBTQ+

community due to their gender and sexual identity. 

Lastly, TalkPoint sheds light on the lived experiences of the

members of the queer community and challenges they faced

as a result of the lockdown.
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For some, the judgment signified
the ‘victory of love’, which was
hitherto ‘the love that dared not
speak its name’ 



What is care? 

The word, used here many times, holds a shifting and changing

meaning that has evolved amidst conversations in development

literature, queer-feminist scholarship, amidst its practice by

individuals and communities around the world, and within its

transformative capacity for peacebuilding.

Care, among its many iterations, possesses an underlying core of

compassion, love, and duty. In scholarly literature, it has more

recently been presented as a ‘care diamond’, between the

family/household – markets – public sector – nonprofit sector.

However, what are the forms, spaces, and manifestations of care

that have yet remained beyond the reach of scholarship, beyond the

quantified confines of development narratives? Is there a cost to

care that is immeasurable in terms of capital? Is there an alternative

to our understanding of ‘cost’ that isn’t monetary; how can care be

understood beyond the desire to socialize its costs, and what

alternative exists to the paid-unpaid binary?

Historically, care has been duty for gender minorities and, in most

cases, a choice for men. Most care-workers (paid and unpaid)

around the world are women. Global and national policies have

attempted to incentivize and foster a greater share of ‘unpaid care

labour’ being performed by men in multiple contexts – including, in

2009, the Commission on the Status of Women’s (CSW)

prioritization of ‘the equal sharing of responsibilities between

women and men, including caregiving in the context of HIV/AIDS’.

However, as with most policy, little to no relief has reached women

and trans folks in India, who continue to perform a majority of care

and caregiving. Studies exist on the need to achieve feminist

reimaginations of growth, yet seldom has caregiving been archived

in its potential as an equally confining and emancipatory tool and

process.

Consider the unit of the family, in some ways the extended

metaphor for care. A 2018 study showed that only 2% of

transgender people stay with their parents; the rest are left in

varying states of a queer isolation, or hold a disproportionate burden

of care, within the alienated populace. Queerness in the margins has

thus evolved to find its own centrality of care: the structure of the

gharana isn’t a hierarchy of dominance, but a family of caregiving –

gurus, mothers, aunts, children. The tawaif, the devdasi, and the sex

worker have all performed similarly skewed levels of caregiving

throughout history, through forms, intimacies, and resiliences that

have never been (and cannot be) quantified within development

indices and metrics of growth.

These forms of care do not fall within the theorized ‘care

diamond’ – which does not acknowledge the violence of the

household, and the existence of non-traditional, non-biological

family units, as well as care’s restrictive potential. Caregiving,

in its institutionalized, formalized, and economic definitions, is

an act of confinement. India’s Transgender Persons Act 2019,

for instance, poses a paternalism which restricts the care of trans

people to their biological families, or else threatens their

imprisonment in ‘rehabilitation centres’ by court order.

PAIGAM-e-AWAAZ

Care, At What Cost?
Questioning/Locating Caregiving Beyond the Institution

- Q
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-Q

MPhil Candidate Trinity College, Dublin 

There is thus, a need – in a
sense, a desire – to
reimagine care in terms of
those fragilities which, to
us, must persist.



The question thus is of the possibility of a disciplinary

emancipation, one that incorporates care into our very lenses and

structures of analysis and learning, alongside the social, political,

and legal structures that govern care. It is in understanding the

distinct dichotomy between the enabling and disabling of care.

What creates the contrast between caregiving as resistance by the

Muslim women of Shaheen Bagh, and a Supreme Court that does

not care for it? What contrasts the care provided by volunteer

lawyers, who helped free detainees held for peaceful protests, and

the nexus of the CAA-NRC-NPR that threatens statelessness and

fosters anxiety among the country’s minorities? Can the law itself

be a source of care? Yet, as Sara Ahmed states in The Promise of

Happiness, ‘Caring is anxious—to be full of care, to be careful, is to

take care of things by becoming anxious about their future, where

the future is embodied in the fragility of an object whose

persistence matters.’

There is thus, a need – in a sense, a desire – to reimagine care in

terms of those fragilities which, to us, must persist. Perhaps the

fragility of a democracy, of queerness, of anxious scholarship, of

solidarity, as a critical lens for authoritarianism and resistive

peacebuilding. It is a romantic’s notion that ‘care is the antidote to

violence’, yet also a truth, a fixed and repetitive historical existence.

There is a need to view the cost experienced by the performers of

care, or rather, the alternative to ‘cost’. It begins with a question.

What are these liminal, in-between spaces that their caregiving

inhabits, between loss and gain, giving and receiving? How does

care promote peace? How do we know if (and where) care exists?

How do we care better?

The answers, if any, are only to be found by practicing this very

care that we try to study – as scholars, students, and people. It

finds its origin in a humble acknowledgment of the supremacy

of the question: that it is within questions that care finds its

home, and among those very questions, that we can hope to

locate its many complexities – critically, kindly, bravely.

PAIGAM-e-AWAAZ

Care, At What Cost?
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Queerness in the margins has
thus evolved to find its own
centrality of care: the structure
of the gharana isn’t a
hierarchy of dominance, but a
family of caregiving – gurus,
mothers, aunts, children. 

Historically, care has been
duty for gender minorities
and, in most cases, a choice
for men.



"More than economic cost, it is the human cost…How many lives do we

lose every single day from the community? Countless.”

The queerentine experience during the lockdown has been very difficult.

The challenges for the community have escalated, pushing individuals

from the community to spaces that are emotionally, physically, and

sexually unsafe for them. In this episode of Vichaar Mr. Srini

Ramaswamy, cofounder of India's first diversity & inclusion consulting

organisation ‘Pride Circle, addresses the hurdles faced by the queer

community during the lockdown and specifically the economic

discrimination inflicted on them. 

Mr. Srini has been involved in transforming over 150 Indian &

Multinational companies across India by fostering an inclusive, diverse

work environment, enabling employees to bring out their authentic selves

and work efficiently.

The podcast commences by Mr. Srini introducing the problems faced by

the LGBTQ+ community. He links LGBTQ+ prejudices to childhood

where rejection from family and friends at a very early age has a long-

lasting impact on the way individuals identify and express themselves in

adulthood.   Moreover, these experiences shape professional identities,

affecting accessibility to resources and income that economically have

repercussions at a national level. 

A World Bank pilot study (2014) suggested that discrimination against

LGBT people in a country like India could be costing that country’s

economy up to $32 billion a year in lost economic output. As discussed

in the podcast, there is a vicious circle of discrimination, lack of

education and poverty created that in turn effects the economy. This

podcast provides a larger perspective on the macroeconomic impact

caused due to the discrimination against the LGBTQ+ community.

There is a cultural connotation to the jobs the LGBTQ+ community

adopts, especially the hijra community in India. While that may not be

out of choice, it has been seen that the hijra community has been

involved in visiting homes during times of celebrations to bless the

family (swasti badhai), in order to financially sustain themselves. 

VICHAAR

Mr. Srini Ramaswamy

Access the Podcast:

Economic discrimination against the queer community as witnessed
during the lockdown
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Mr. Srini pointed out that a lot of people from the

transgender community were undergoing transitionary

treatments at the time lockdown was imposed, and now

they could no more afford it as income from swasti

badhai was almost negligible due to the reduction in

celebrative events. \

Loss of jobs forced people from the community to go

back to their homes where they were mistreated. Pre-

lockdown, LGBTQ+ individuals enrolled themselves into

gharana systems and created relations and networks

outside their own families to protect themselves and their

identity. The lockdown not only resulted into

unemployment but also loosened these networks that

deeply affected the mental and physical wellbeing of the

community.

Mr. Srini concludes by introducing the concept of

‘pinkwashing’. Stressing on the importance of workplace

inclusivity, Mr. Srini provides solutions to ensure

workplace safety. It is key to communicate and

normalize conversations involving queer identities,

especially amongst the leaders and the top executives.

Overall, this podcast is very informative and discusses

economic discrimination against the LGBTQ+

community as a core concept. Mr. Srini’s experience and

fieldwork make this podcast an interesting podcast that

one must not miss.

https://soundcloud.com/user-52274889-599077275/in-conversation-with-mr-srini-ramaswamy
https://www.linkedin.com/in/sriniramaswamycdp/


Q. Since you work at a social organization called “Humsafar” can you

explain what work it does? How long have you been working for the

organization and what has been your contribution to the organization?

Can you share some experiences of the members of the organization?

I was initially interning with Humsafar during my college days, but

started working with them 7 months back. Despite being relatively new,

being employed gave new opportunities to explore the unexplored.

Humsafar works for the marginalized communities, such as Sunni

Muslim women, and Dalit and OBC women, in the outskirts of Lucknow

City. Thus, my experiences are associated with working at the grass-root

level, in areas such as Sitapur, Hardoi, and so on. 

The most memorable of them all was when Transgenders and Gender

Non-Binary people saw and had a conversation with me. In one such

incident, a transman, who did not even know what the term meant, came

and spoke to me, saying how despite being a female, he did not feel like

one and liked having short hair, wearing shirts and pants, and having a

lot of male friends.

 I spoke to him and made him understand that it is normal and okay to

feel like it, and should be proud of it. He wrote a letter to me, saying how

much it helped her to have met him, and he felt happy. These

experiences mean a lot to me.

Once, a group of village women came to me and said “Sister, you look so

good! We have been always afraid to talk to people like you, and we

never knew that terms like ‘transgender’ existed. We always ignored

people who look and speak like you and sometimes talk ill of them too.

Forgive us for that, but it felt so good to talk to you!” Many women,

especially from the Muslim community, call me Bhaji, or elder sister,

and they get excited to see me.

Working with Humsafar also helped me change perspectives. We always

think that huge organizations, groups, and collectives that work for the

LGBTQIA+ community only cater to the Upper Class who live in cities,

but people from the queer community are born in these villages, and live

in these villages too! We have this bias that terms used to address people

from the queer community are only applicable to upper-class people, or

“Videshis”. 

This bias is the reason why this movement has not yet

reached the grassroots levels.  I have to thank Humsafar in

this regard because they have taken huge steps to reach out

to the grassroots levels in this regard. Even I was doubtful

about going to the outskirts of Lucknow, to villages, and

introducing myself. But the trustees of Humsafar took the

step and made sure that if it is a woman’s organization, it

also includes women with a penis.

AWAAZ IN FOCUS
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What is the use if the Indian
Constitution and the laws are
structured around a binary
society that believes that there
are only two genders?



AWAAZ IN FOCUS

Q.  Being an active member of the ‘Awadh Queer Pride Committee’,

can you shed some light on the kind of work the community is engaged

in and which areas of Uttar Pradesh are they predominately active in.

The Awadh Queer Pride Committee functions only in Lucknow, but has

outreach in areas such as Kanpur, Sitapur, and Hardoi - any place from

where Lucknow is accessible. It was started under the guidance of Mr.

Yaduven Singh Darvesh, who we consider as the father of the Queer

community in Lucknow; someone who introduced us to “us”. He

encouraged us to introduce ourselves to the limelight, and work towards

our liberation. With these thoughts, we started this committee 5 years

back, while we were protesting against Section 377. 

We organized the first Queer Pride Parade in Lucknow, the first Queer

Literature Festival in the city, and conducted anonymous workshops on

mental health and Queer awareness. Now, we are a large group of so

many people, living and enjoying our lives together.

Queer spaces are so important because our society still revolves around

binaries. Unless and until society does not set its norms around the

binary of ‘male’ and ‘female’, it will be difficult for the queer

community to create safe spaces. I always say that the future will be non-

binary. I am not saying this because I belong to the queer community,

but because a binary society is harmful to both men and women. For

example, when we go up to a man who is crying and telling him not to

cry because crying is what girls do, I am harming him, because I am not

allowing him to express his feelings and emotions. 

Social hierarchies based on gender also prevail. For instance, one issue

we have with the LGBTQIA+ laws and rights in India is that we are seen

as the ‘third gender’. The male is often seen as the ‘first’ gender, and

women, the ‘second’. This should change. We need horizontal lines, not

vertical ones. It will happen one day. Till then, the queer community

needs safe spaces, and the Awadh Queer Pride Committee works towards

that.

The one thing the lockdown affected us, in this regard, was taking away

those free spaces. There is only to a limit we can be “us” in our homes,

in front of our fathers, despite being so understanding. We missed out on

friends, and the Queer community coming together.

Q.  Since you are an active member of ‘Humsafar’ a renowned feminist

organization based out of Lucknow. Can you elaborate a bit on the role

of the NGOs and the government during the lockdown?

Even the Government doesn’t know what it is doing. It doesn’t care

about what it is doing because they know they have a monopoly, and a

majority of the people will blindly vote for them. The NGO’s, though,

have been very helpful in this regard. For instance, they fed migrant

workers who were traveling to their native places. We saw agony and

heard cries of people traveling to states like Jharkhand, all the way from

Delhi on foot, and some realized they took the wrong route after

traveling hundreds of kilometres 
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These stories are important, especially with respect to

policymaking, because these stories never came up. In his

‘Mann Ki Baat’, the Prime Minister tells us that rations have

been increased, but in reality, people have lost access to

these rations because their names, in large units, have been

removed. These stories never come up, in debates or during

the decision-making process.

There are a lot of organizations that have been helping the

underprivileged by providing them with rations, essentials,

and even clothes - volunteers would pick up waste clothes

and extra food from the doorsteps of many homes and

provide it to the people grossly affected by the lockdown.

Humsafar especially has been helping the marginalized

because we have been working with them since our

inception, and we have seen how many livelihoods have been

destroyed. 

I know a person who was a school bus driver. As the

lockdown began, schools were shut and so, school buses

were not running. Even if schools reopened, it was only for

classes that normally did not use buses. So his livelihood was

ruined, and he never recovered from that. 

Q.  The lockdown brought along with it several issues and

challenges for everyone. How was your overall experience

of the quarantine? How did it impact your pre-existing

challenges?

I would like to answer this question by distinguishing the

queer community into two: one who are still closeted and are

living with their family, and the other, who are already out.

In the latter, for people like me, it is hard to say because our

family does not speak openly about it to us. 

The man is often seen as the
‘first’ gender, and women, the
‘second’. This should change.

The issues are more prominent
amongst closeted people, as
they do not have the free space
to explore and express their
sexuality. There are no friends
or people like them to talk to
and hear their problems.

JANUARY 2021
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My mother does come to me and say that these things are happening and

comes to me with news about our community. But she never speaks to

me directly about the issue, and so, I never know how my mother

understands what the LGBTQIA+ stands for or what they mean. So for

now, I am happy, living in a world of possible lies. The issues are more

prominent amongst closeted people, as they do not have the free space to

explore and express their sexuality. 

There are no friends or people like them to talk to and hear their

problems. Even more problematic issue is that they face ill-treatment and

discrimination even in small things, like small debates. For instance, if

an upper caste person engages in a debate with a Dalit, and realizes that

s/he is going to lose, they would just go on and say “Shut up Chamar!”.

Similar things happen when a man and a woman debate, even when there

are debates between brothers and sisters, where the brother would tell her

sister to shut up and behave like a “woman”.

I want to highlight another important issue here, that a specific

community amongst the transgenders, called the “Hijras”, face many

economic hardships. These people, whose main source of livelihood is

“Badhaai Dholi”, or begging, and singing and dancing during auspicious

events like weddings and childbirths, have lost their main source of

income during the lockdown because weddings were not happening, and

childbirths required stricter protocols in hospitals. 

Though organizations worked during the lockdown to uplift them, what

was more beautiful was, the people belonging to the “Hijra” community,

who were privileged and rich enough, came forward to help them. They

sacrificed their rations and donated them to the less privileged.

The people from the “Hijra” community, especially during the lockdown,

faced issues when it came to accessing healthcare. These people do not

go in broad daylight in front of the public as they are met with

discrimination and ill-treatment. They had to go in secret, like right

before the clinics close. Now with the lockdowns and more focus on

healthcare to so many people, this was affected.

Q. One thing the pandemic has brought to light is the importance of

the health and well-being of an individual. How have you and other

members of the community been able to take care of your/their health?

Have you faced any form of discrimination such as not receiving the

same benefits and support as others at healthcare centers or hospitals?

Have you been denied access to any hospital because of your identity?

Facing discrimination is not new for us. The queer community always

faces discriminatory and illogical behavior from people all over. For

instance, when I volunteered myself and was feeding stray dogs, I

overheard two people walking past me saying “It is a female stray dog.

Leave those alone, at least!”. More painful is that we people face ill-

treatment in places where justice is promised to be delivered, especially

in places like the police station. We always are faced with illogical, and

derogatory questions, like “Are we men or women when we get married,

or when we are in bed?”. 
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Once, a policeman looked at me and called me a “Half-

woman”, in a derogatory manner. I turned back to him to say,

“Well, I am a half-man too! Don’t you think that is

derogatory too?”. Even when they try to insult us, they see

“being feminine” as something inferior from being and

feeling like a man, and not the other way around.

In one instance, which happened during the lockdown, one

member from our community got duped and cheated on a

dating website. So, when I, along with the person, went to

the police station, the constables asked whether we were

“those gay” people. When we replied yes, one of them

commented “Look what the Supreme Court has done! It is

because of their judgments that we have to face bad days like

these, where we have to register complaints from people like

them.” These forms of ill-treatment were meted out to people

like us throughout the lockdown.

Coming to medical facilities, was hard because we weren’t

able to go to hospitals and access their facilities in broad

daylight in front of the public. We had to go at a time when

there are fewer people, as they make discriminatory

comments there. It is less seen in private hospitals, as doctors

there treat us, sometimes anonymously, because no one says

no to money. It is only when we go to Government hospitals,

where facilities are cheap, where discrimination and ill-

treatment are meted out more, especially by the people who

are there waiting to get treated.

Q. The economic crisis surfacing from a pandemic also

brought along high levels of poverty, food insecurity, and

joblessness, especially within the community. How did it

impact your financial security and mental well-being? Has

there been a change in your environment pre/post the

pandemic? Did you face any form of discrimination or

harassment in your workplace or educational institution

because of your identity?

Educational institutions, as a whole, cannot be blamed. It is

only those individuals who are to blame. Some offices and

institutions are smart. They advertise that they are

LGBTQIA+ friendly, but met out subtle discrimination

against people, especially when it comes to dividing work, or

how colleagues treat us. In my case, I did not face any

discrimination from professors who took courses with

respect to Social Work, but my experiences with professors

taking other courses were terrible.



The problem is, people do not take the effort to learn about us, and are

not willing to learn. Many people think that learning is a process just to

get a degree and all forms of learning stop when you graduate and go for

a job. They do not take the initiative to learn how to treat us, or how to

address us. The worst case of the same is seen in the way how media,

especially the Hindi media, report stories based on us. While taking

interviews, they do not ask us how they want us to be addressed, and

they report us like there is something wrong with us. For example, one

victim told us how a news channel twisted her story, saying that her

“girlish habits” are a result of her upbringing amongst her sisters.

Thus, this learning should happen, and that is when society becomes

non-binary. We celebrate the values of equal opportunities and equal

rights promised by our Indian Constitution on Republic Day, but what is

the use if the Indian Constitution and the laws are structured around a

binary society that believes that that are only two genders? This is where

feminism becomes important because for us to come up and be vocal

about our struggles, women have to rise, from the kitchens and other

places, and pave way for us. Be it the Shaheen Bagh protests, or the

protests against the farm laws, the women need to rise up and take charge

of these protests, to pave way for our voices to be heard.

About Mx Das

Mx. Ritwik Das is a Non-Binary person from Lucknow,  Uttar Pradesh. Is

pursuing their masters in Social work, from the state University. Is also a

poet and mythologist. They works at Humsafar women support centre

which is a  renowned feminist organization working for the womxn of

Lucknow and few other districts. Is also one of the Active  members of

Awadh queer pride committee which is working in Lucknow since five

years for the upliftment of the LGBTQIA+ community.

About Humsafar-Support Centre for Women 

HUMSAFAR, a Support Centre for Women in Crisis was set up in

Lucknow in November 2003 to ensure a holistic response to women’s

gender and human rights violations and to work towards gender equality.

Registered as a Trust in Lucknow 2008, it has been collectively managed

by a group of Trustees, full time trained and experienced staff, and a large

number of vigilant volunteers in communities, educational establishment

and professionals.

HUMSAFAR has a multi-pronged approach to address gender-based

violence. A rigorous curative side – the casework unit, provides a wide

variety of support services to women survivors. This includes support like

paralegal, legal, medical, social mediation, counseling, rescue, shelter and

rehabilitation. During the last ten years HUMSAFAR has intervened in

more than 7000 cases.

AWAAZ IN FOCUS
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https://humsafar.org/
https://humsafar.org/


In conversation with Assistant Professor Gowthaman Ranganathan,

and Sanjeev Gumpenapalli, a student at NALSAR University of Law.  

The impact of the coronavirus pandemic brought the world to a

standstill, and has adversely affected millions of people across the

world. Although everyone was impacted by the lockdown,  some were

impacted more than the others. One such group is the queer

community who, already living on the margins, were subject to an

exacerbated level of violence, fear and material insecurity as a result

of the lockdown.

Professor Ranganathan explained how the violence which working

class gender and sexually diverse people experience on a continuum of

public and private spheres. This violence is imposed both by the state,

the family and the public. It manifests in various forms, some apparent

and some non-apparent, and in every sphere.

The existing laws are discriminatory against the queer community, and

there is a gross lack of policy that adequately addresses their needs.

Laws such as the Transgender Persons (Protection of Rights) Act,

2019, have denied their gender and sexual diverse identity and

enforced restrictions and definitions that violate their fundamental

rights. The impact of these restrictions worsened since the lockdown.

Sanjeev pointed out that “the punitive nature of both the Disease

Control Act and Disaster Control Act shows the state’s desire to

control bodies.” In an attempt to stop the spread of the coronavirus,

the actions of people were controlled, monitored and punished. This

control of people manifested as controlling the “impure bodies”

which, to the state, are Dalit queer people, amongst others.

 It resulted in increased police brutality as these people who mostly

work and reside on the streets, were punished for being there and

forced into their private households, which for many are places of

violence. By controlling their bodies, subjecting them to violence and

excluding them from policies, the queer community is thus made

invisible by the state in legal services, health care and other services.

Because of the stigma attached to their identity worsened by

caste and class discrimination, a large portion of working class

gender and sexually diverse people engage in sex work and

begging for their livelihood. The lockdown, by forcing people

into their homes, put a strict and immediate halt to both

activities, which directly impacted the workers, rendering them

unemployed and without any income and minimal savings.

They thus had to primarily rely on donations by NGOs for

food and sustenance.

The rate of evictions and the threat increased grossly since the

lockdown. Working class gender and sexual diverse persons

who engaged in traditional livelihood means like sex work and

seeking alms for blessing, which is characterised by the state

as beggary, were completely out of work due to the strict

lockdown, making it difficult for them to afford rent. The

stigma attached to transgender people meant they were not

only denied tenancy but were also forced to evict their rented

homes. In Hyderabad, posters were found around the city that

targeted Transgender people and blamed them for the spread of

COVID-19.

NAZARIYA

The Impact of the Lockdown on the Queer Community
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The violence which working
class gender and sexually
diverse people experience is
on a continuum of public
and private spheres.

Assistant Professor Gowthaman Ranganathan

Jindal Global Law School

These acts of violence happen in
spaces where official records
have no place for them so they
will never get captured.

https://www.linkedin.com/in/gowthaman-ranganathan-a03455196/


The violence and invisibility that the queer community is subject to by

the state machinery shows a lacuna in the approach to achieving

justice for them. Professor Ranganathan and Sanjeev both separately

emphasised the need for an imagination of achieving justice beyond

the law and highlighted the gaps which the dominant LGBT

movement that has unfortunately left out many gender and sexually

diverse people from the conversation. The emphasis on equality and

the right to love, while important in its own right, does not give

enough focus on the other issues that queer people face, such as

health, housing and job insecurity and police brutality. There is still an

exclusion of these individuals from receiving access to justice, which

only worsened as a result of the COVID-19 pandemic.

NAZARIYA
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“The punitive nature of both the
Disease Control Act and Disaster
Control Act shows the state’s
desire to control bodies.”

Sanjeev Gumpenapall

Student- NALSAR University of Law

https://www.linkedin.com/in/sanjeev-gumpenapalli-6a79a3184/?originalSubdomain=in


My experience being a part of the LGBTQIA+ community, first of all,

was to come to terms with myself. I think that is a tough aspect out of

everything because you’re brought in a manner in which you believe

you’re deviant to society. It's human nature to first accept yourself, and

what you are feeling, how you are feeling about things, only then can

you think about the others around you. It’s not just about others

accepting you but also understanding you, and those who don’t

understand you shouldn’t be a part of your lives. I have faced a lot of

bullying, a lot of emotional and verbal abuse apart from physical abuse.

Having dysphoria has made it hard for me in general, considering my

social environment and my familial environment too. It feels difficult

when you feel betrayed by your own body, your skin and you don’t

know what to do about it Especially when people don’t know much

about it, they are not too sensitive towards you either, or that they are

not aware of it-well versed or sensitized either. It's hurtful to be a part

of a society like that. To constantly face bullying, in the sense people

making fun of you, talking about you, discussing and judging you and

your life. It feels like you are constantly under the radar.

Try putting yourself in the other person’s shoes and try to empathize

with the other person. I am not any different just because I am part of

the LGBTQ+ community, I do everything the same way. I just don't

identify myself with societal norms. That’s how change comes.

Everyone should be accepted how they want to be accepted. Dating and

having friends who support you, understand you and be there for you is

very hard. I am lucky to found such a set of friends, however, when it

comes to dating it's different. I have had instances where people want to

be with me, but don’t want others to know about it. They are scared of

being judged or people questioning their sexuality, sexual orientation,

or gender identity. It is hurtful because it feels like I am constantly

being rejected by people for various reasons.

At home especially, telling your parents, coming to terms with it,

having them being okay with it. When support comes from the home, it

is a different feeling. Initially, it was tough but now it is better, as they

have become much more understanding of the situation. I did not face

bullying at my university, however, in school, I did face a lot of

bullying- physical and verbal. At my university, I sometimes do see

people looking at me, judging and laughing at me. Even though there is

much more awareness and sensitization than other universities, there is

still a long way to go. I feel that there is not a lot that the faculty is

doing for improving the situation

Queerantine - The life of Queers during lockdown 
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The lockdown did improve my situation because I did not

have to face a lot of people. I also came out with a post

talking about my situation and dysphoria. I feel like it is

easier to deal with things when you are not around a lot of

people because they don’t get to judge you, misgender you,

dead-name you, or mispronounce your pronouns. I am a very

conscious person in general and dysphoria adds to that, so it

becomes worse at times. I also got a chance to work on

myself in therapy.
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